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THE FORMATIVE YEARS OF PAUL 
Ze Introduction 
In "the fulness of time" Jesus the Savior of the world was born 
in Bethlehem of Jdudeeae Into a world disillusioned by its om achieve- 
ments, despairing of its own ingemiity, cane the long expected and 
ewaited Saviore . True, the promise of deliverance came first to the 
Jews but obviously was intended for the whole of suffering human ty« 
God had plenned it so, and in accordance with His plan He had made 
the world ready for the proclamation of His Gospel, the glorious news 
of a Savior from sin end death. fo help accomplish His purpose, He 
was also equipping His greatest messenger, Paul, the apostle of Jesus 
Christe Through Paul, the Hediterransan world was destined to hear 
that message which would give a new direotion and a new aim to the 
life of its misguided inhabitantse 
The magnitude of such an undertaking would surely require a 
unique mane It required a man with a world-view comonsurate with the 
lofty aime A profound insight into the verious strata of society 
would be @ prerequisites Ina worjd made up of three distinct 
civilizations, with divergent views and opinions this man would have 
. to be “all things to all mene" 
We shall always regard the conversion and the commission of the 
‘Apostle as the most important factors in his preparation for the 
tremendous taske Nevertheless, we should fail to feel the impact 
of God*s providence if we should neglect to recognize the natural 





eastern and western culture in a Hellenistic city of the Roman Empire, 
the best in Jewish education =-- ell would combine to equip that man 
who was to preach the Gospel of salvation to a lost and gcroping world. 
The aim the purpose of this paper will be to describe briefly 
the conditions and activities which influenced the Apostle Paul, 
during his formative years, in the preparation for becoming an ambassador 
of Jesus Christe Sinoe the actual historic facts concerning this 
period of the apostle’s life are extremely limited, there is almost 
endless roon for conjecturee However, in the absence of facts, the 
conjecture in this paper will-be limited to the most logical and 
psychological possibilitiese : 
 
II+ Faults Youth in Tersus 
Since Paul spent the greater part of his formative period in 
Tarsus, the city of his birth, it will be well to consider briefly 
the early history of that city. Tarsus, located on the Cydnus River 
in the province of Cilicia, had an illustrious history before the 
time of the Roman Empiree Though some would identify the Tarshish 
of the Old Testament with the city on the Cydnus, it will be sufficient 
to note thot the history of Tarsus goes back, at least, to the time 
of the Assyrian Empires! Already in ancient times .the geographical 
situetion made the Cilician plein “the threshold of two civilizations 
end the bridge between two worldse"® The country was on the route 
of eastern armies moving West, and of western armies moving Easte 
In about 850 BeCe, when the Assyrians conquered Cilicia, Tarsus was 
already a flourishing oltys. From this time on, for the next five 
centuries, the Oriental domination of Tersus is clearly evident. 
During this time the city beoame thoroughly familiar with the Eastern 
culture which was to remain an integrel part of it even in the periods 
of succeeding oivilizationse Thie contact of Tarsus with the East 
later on served Paul by scquainting him with oriental religion end 
life. ; 
With the conquest of Alexander, Tarsus most likely made its 
first effective contact with the Greek civilization, a civilization 
which would later become the dominating influence in the character 
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of the citye Greek control grew gradually during the succeeding centuries. 
After Alexander, under the reign of the Seleucids, Greek civilization 
continued to goin an ever stronger foot-hold in the province of 
eaitetaee the climax of Greek influence in this ‘eanly poriod reached 
Tarsus during the reign of Antiochus Epiphanes, in 171 oe At this 
time the town became a Greek City=-State, “governing itself in all 
internal matters through its own eleotive magistrates, and exercising 
certain sovereign rights such as the striking of ite own autonomous 
coinse'6 ‘The pride of a Greek oitizen was centered in his olty rather 
then in his country, and, reviewing the illustrious history of his 
owa city, undoubtedly a certain pride also ran through the veins of 
the apostle, when he said, "I am a Jew, from Tarsus in Cilicia, a 
citizen of no mean clip. 
Unification of the liediterranean world, achieved by the process 
of interweaving Greeks and Semites begun by Alexander the Great, 
becams one of the most important factors in tho preparation of the 
world for Christianity. Similarly, this unifying process served to 
prepare the world's greatest missionarye However, in certain aspects, 
the Oriental ond Greck influences of Tarsus were exceeded by that of 
a@ still greater civilizations The Roman Empire made the final 
contribution toward the preparation of the world for the coming of 
the Gospele Since the Empire brought real fame to Tarsus and blazed 
the trail for the Apostle to the Gentiles, it will be well to consider 
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those general characteristics of the Roman Empire which also affected 
the city of Cilicia. 
For centuries ae world had besn siijeut to bloody conquestse 
Provinces periodically changed fron caetern to western domination. 
the power of the East had been subdued by the Greek civilization, 
and in succeeding centuries, after the political and moral disinte= 
gration of the Greek world, lnmanity was longing for a new day» The 
begiming of the Roman rule, the days of the Republic, hardly at all 
chenged the chaotic conditions of the worlds This period was merely 
a continuation of centuries of ruthless conquest. 
A new dey downed with the rise of the Roman Empire. After the 
Battle of Actiun, in sl BeGe, people Looked hopefully toward the 
orderly and tolerant government of the Romanse During the illustrious 
reign of Augustus their hopes were partielly realized. The importance 
of political unity of the liediterranean world for the coming world= 
religion cen hardly be siaeecnanl sate Under the firn, yet tolerant, 
managenent of the provinces by Augustus, this political unity is 
particularly evident. Rome end its provinces flourished during this 
periode ‘The universal peace of the empire pervaded the land and 
reached out to the most remote districtse fo illustrate the grandeur 
and solidity of the Roman Empire in its most prominent period, one 
need only point to its magni ti cont materiel works — its eff saient 
comneroe by land end sea, its unique engineering projects, its 
enormous expenditure for governnent end private edifices, and its 
solid structures for utility, emsement, and worship erected in Italy 
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6 
and the acces All this followed in the wake of the "Pax Romana". 
Though the accomplishments of the Empire were great and paved 
the wey for the coming of Christianity, there wore some glaring wealmesses 
inherent in the system- In its general aspects, the rule of the Empire 
can be characterized by the grasping power of its external government. 
Though the Empire was tolerant in many respects, the conquered nations 
never forgot the ruthless conquest in which they had succumbeds In 
its very march to glory the Roman Empire sowed the weeds of its om 
deoaye Even at the peak of its achievements the signs of decay were 
evidente The very industry and public works for which the Empire was 
famous were created by enforced slaverye ‘This slavery, as all slavery, 
extended beyond the actual manual labor of men, women, and children, 
for the bondage reached into the immer recesses of the hearts and 
souls of the inhabitants. Education was favored and was enjoyed by 
the privileged, but the great masses were consigned to hopeless 
ignorance end superstitions Even in the apparently ‘sunny :reign’ of 
Augustus, the people of the Mediterranean world were aware of the 
decay end degeneratione They too folt, “that the Golden Age lay in 
the beginning end every subsequent period was a step further down 
from the primitive period of goodness, happiness and sympathy with 
the Divine scabarbimae ; 
Religiously end morally the Empire was thoroughly pagan. 
Centuries before the birth of Christ, educated people in Greece 
and Rome were raising questions concerning the nature of the gods 
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and the destiny of mane As these inquiries gained impetus, the 
- 12 
pagan religion was underminsds | The dissatisfaction with the old 
formal religions and the secking after now ones to take their place 
created a most unsteble and gross form of idolatry. There was n0 
dearth of religious feeling. Only, when popular polytheien lost its 
hold on men, a philosophic monotheism took its aiaaeeds People were 
looking "for a religion of the individual which could elevate life, 
give fellowship with God, and assure one of immoptali tysPie To satisfy 
this need for a personal religion many of the educated people turned 
to the philosophies of Stoicism end Epicureaniam. 
While the old pagan religion was still persistently clung to 
in the country districts and villages, the masses of the cities turned 
to the popular mystery religions to satisfy their craving for a 
personal religione The most prominent mystery religions were the 
mysteries of liithra from Persia, those of Isis from Egypt, and the 
Cybele-Attis mysteries from Asia eae These oriental nystery 
religions attained a high degree of popularity because they promised 
the pagan individual deliverance and salvation from his woes end 
seemed to satisfy the great spiritual need of that timee Religious 
decay, however, did not sparo the mystery religions cither. “Along 
with the good and inspiring features of these religions were many 
useless and superstitious and ever pernicious practisese ‘hose that 
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appealed to senses and passions were naturally more popular." 
Religions of all kinds and religious synoretism were not 
hindered by the empiro. In a certain sense religious liberty was 
fostered, especially during the time of Augustus. This was another 
_boon of the Roman rules Religious tolerance would be most apparent 
in the empire's attitude toward the Jews. To illustrate this attitude, 
Emil Schuerer points to on address of Nicolaus Damascenus, in which 
it is mentioned that everyone was at liberty to live and worship his 
own. godine Paul's activity in Athens, for which he was not 
persecuted, and at Corinth, where Gellio refused to take action against 
him, aro further illustrations of the religious tolerance existing in 
the Empiree Yhat such a tolerance meant to the rapid spread of 
Christianity, is of course apoarents 
Although there were almost countless religions in the empire 
from which e person might choose, there was none except the Jewish 
religion which could satisfy the basic needs of mane “The crimes 
and their consequences, which deluged and blackened society and the 
life of the individual, had made vividly clear the need of a faith 
that would unite religion and enaiitis 4 The Roman Empire had produced 
the tolerance necessary for the dissemination of such 4 religion, but 
emong its many gods and temples, its many synoretistio oreeds, there 
was not one religion which could fulfill the needs of mane Christienity, 
@a preached by: ite greatest witness, was going to fulfill the world's 
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eager longing for a real Savior from sine 
Such were the generel conditions of the Empire which also 
affected Tarsus, and he who was chosen to preach salvation to this 
world became familiar with those characteristics in his native city. 
However, the relation of Tarsus to the Empire reached beyond that of 
merely a casual influence. tihen the Empire basked in its brightest 
glory, Tarsus shared its grandeur. It is extremely significant thst 
Tarsus was reaching the peak of its prominence in the Empire when Paul 
was borne 
Among the accomplishments of Pompey one may also reckon Rome's 
partioular interest in the province of Cilicia. He, who had also 
exterminated the pirates on the coast of Asia Minor, made the eastern 
plain of Cilicia a province of the Roman Empiree Unlike Judea, Cilicia — 
: 19 
had a governor ond was immediately responsible to Romee Shortly 
after its first reduction by Pompey, in about 51 BeC-, Cicero was the 
distinguished governor of Cilicia. Special honors, however, were 
conferred upon Tarsus, the capitol of Ciliciae In 42 Be Ce Antony 
complimented the city for its loyalty and granted it the status of a 
"free city* a Among other advantages, this distinction granted 
Tarsus the privilege: of covering itself according to its om laws, 
end gave it the right to duty-free export and import ‘sralseey Augustus 
confirmed the privileges which Antony had bestowed on Tarsus,° and in 
22 B.C. gave the city the title of “materepolaay and the right to issue 
its own coins with that title upon theme 
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Like the Oriental and Greok civilizations, Rome too became en 
important chapter in the history of Tarsuss ‘here was a definite 
reason for the Empire's keen interest in that clty on the Cilician 
plaine For centuries past Tarsus had played an important role in 
the civilization of the Mediterranean world, and the Empire, which 
raised the city to the peak of its prominence, did not fail to 
recognize its strategio positione Three geographical conditions 
determined tho history and civilization of Tarsus: the relation of 
the city to the rest of the Cilician plains its connection through 
the river Cydnis with the seay and its position commending the end 
of the principal pass across the Taurus sche saves Though Tarsus 
had rival cities on the maritime plein of Cilicia, its direct connection 
with the inland plateau ultimately accounted for its supremacy. Since 
the rival inland city lacked harbor facilities, and the rival harbor 
city was forced to depend on the inland city for its passage to the 
northern plateau, Tersus gained the upper hand. As far as its 
geographic position was concerned, the river harbor of Tersus was 
of oven greater note than its relation to the rival cities of the 
Plaine fhe natural lake at the mouth of the Cydnus afforded most 
excellent fecilities for a harbore Tarsus had always been an importent — 
harbor, but in the glorious maritime history of Rome it grew into one 
of the most important seaports on the Mediterranean. People fron all 
over the empire tht sailed on the ships which docked at Tarsus were 
bound to contribute to the already extensive culture of the city. 
Finally, the femous pass through the Taurus mountains, the Cilician 
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, the attendant increase in travel served to enhance tho importance of 
  
“11 
Gates, probably contributed most to the fame and character of the citys 
This pass placed Tarsus on one of the great routes which determined 
24 
the history of the liediterranean world. Excellent Roman roads and 
this route and make it, as never before, one of the most important 
factors in the cultural and economic history of Tarsus. 
  
With such facilities tho oity of Paul easily became a unique 
center of international intercourse, “and a miorocosmos, in which the 
forces of the great ancient cosmos: of the Hediterranean world were 
all representede” s Though Tersus had been strongly influenced by 
Greek civilization, and had been raised to the prominence of a metropolis 
in the Empire, it nevertheless retained its dominating oriental 
characteristiose Because of its unique geographic position and its 
easy scoessibility by land and sea, there was sccomplished in Tarsus 
the most perfect union between East and sisson In the days of Paul, 
Tarsus probably numbered no less then half a million inhabitants, 
having a culture as composite as its eaieiaaee Tarsus, with its 
varied culture, its flourishing industry and commerce, its interest 
in eduoation, was surely well adapted to be the home of the Apostle 






no mean citye" 
Besides being exposed to the composite culture of the Oriental, 
Greek, ond Roman civilizations, Paul received above all the influences 
24e Ibide 
256 Deissmann, op. e ae pe 340 i 
‘26. Robertson, a © OLte, pe 12.6 4 
27. Villiem Arad, The Life of St. Paul the Greatest Missionary   De 8e
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of his own nationality during his carly years in the city of Tarsus. 
For this reason it will be necessary to include at this point a 
brief history of the Jewish population of Tarsus. 
fhe Dispersion of the Jews, which began with the Assyrian exile, 
also contributed a group of inhabitants to the population of Tarsuse 
fo illustrate the geographical extent of the Dispersion during, the 
time of the Roman Empire, one need but glance at the list of provinces 
mentioned in Aots 2: 9-lle It is impossible to Sein to accurate 
historio data which might indicate the time of the arrival of Jews 
in Tarsus, but it seoms more than likely that a body of Jens was 
settled in that city, in 171 BeCe, by Antiochus rol piuries ead Antiochus, 
like his predecessor, Seleucus, had been eager to Hellenize Palestine 
and Syria, and in that effort, probably to foster commerce and trade, 
he introduced Jewish colonists into Tarsus and doubtless into other 
Cilioian ices In many places the Jews received the citizenship 
of their respective cities, and with regard to their own effairs were 
nore or less autonomous and only slightly different from the dominant 
cea Especially was this the case in Tarsus, for here, "so 
far as the soanty evidence justifies an opinion, the Jews seem to have 
been regarded in a less degree than elsewhere as an alien element." SI 
In spite of the fact that in most cases the Jews maintained close 
connections with their homeland, they were not discriminated against 
politically and economically.” Augustus sanctioned the remittance of 
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temple dues to Jerusalem and enjoined the principalities of Asia Minor 
end Cyrene not to interfere with this privileges. 
In a general way, the sooieal conditions of the Jews of the 
Dispersion are applicable also to the Jews of Tarsus. Though their 
separation from Palestine caused some, on the one hand, to becone 
more faithful to their religion, it also made them more cosmopoliten 
in their viewse™® The first evidence of their adaptation to their 
new surroundings can be noticed in the general acceptance of the 
Greek language and the use of the Greek translation of the Hebrew 
Scriptures.e That such a change in language occurred is not at all 
strange when one considers that Greek was the common language and was 
@ necessity for anyone who wished to operate in the political and 
economic spheres of the Empiree Concerning the predominant use of 
the Gresk tongue, also among the Jews, Emil Schuerer says, "The 
truth is, Hebrew was so little current among the Jews of the 
dispersion that not a single instance has been met with of its use 
upon a tombs tone."54 
However, among the dispersed Jews, the signs of the assinilation 
of foreign cultures went deeper then the mere changing of names and 
languagese Even though the Jewish people made a conscious effort to 
maintain their ovm nationality, customs, and religion, they nevertheless 
were not eble to prevent the asorined ous infiltration of the Oriental, 
Greek, and Roman cultures. In this manner all became Hellenistic to a 
certain extent, but some, who might be termed "Hellenizers", sold their 
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birthright and adopted the religion and customs of their heathen 
neighbors e 
If the Jews profited from the culture of the Gentiles, the 
Gentiles profited equally mich from the culture of the Jews. ‘The 
devs had much to offer to the idolatrous inhabitants of the Empire. 
To people who had grown weary of their idols and had become dissatisfied 
with the nystery cults, the Jews offered their one true God and the 
hope of a coming Messiche This was exactly the kind of God end the 
kind of salvation many of the heathen wanted, and, consequently, the 
Jews in thoir contact with the Gentiles, especially in the synagogues, 
attracted many to their faiths Although many of the heathen became 
“proselytes of righteousness", joined to the Jewish religion to the 
fullest extent, the greater number gladly received the faith of the 
dews, but remained umrilling to accept the ceremonial lawse These, 
who were hindered by tho cdremonial laws from becoming full-fledged 
Jews, later on formed “the keystone in the aroh of the bridge which 
led from Jerusalem to the peoples of tho worlds” 35 mese 
“proselytes of the gate", "those that fear God" or "the devout" as 
they are so often called:in the New Testament, wolcomed Christianity, 
and the Apostle of the Gentiles found in them a ready access to the 
heathen world. 
Poul characterizes his nationality and citizenship in the 
following wards "J am a Jew, from Tarsus in Ciliciae" That a strong 
body of Jews inhabited Tarsus, and that their environment, in a general 
way, resembled that of the dispersed Jews cannot be doubted.”° 
35. Robinson, ope ite, pe 22e 
36. Remsay, Cities OF Ste Paul, ope cite, pe 173    
15 
We now turn to the ancestors and parents of the great Apostle, members 
of this body of Jews in farsuse With regard to their place of origin 
and their time of errival in Tarsus, there is considerable difficulty. 
According to a tradition found in Jerome, the ancestors of Paul 
emigrated from Gischala of Galilee, probably in the time of Pompey 
or Varus when that country was laid waste by the Romanse°! This 
reference of Jerome is so remarkable that it camot very well be 
explained as a fiction, and may have had its origin in the tradition 
of the family which traced its beginnings to Gischalae°® further 
evidence for this view oan be found in the fact that Paul refers to 
his ancestors as "Hebrews'. “By ‘Hebrews' in the Imperial period we 
are to understand Jews who spoke Aramaioe"®9 Wy. um. Remsay rejects 
the view which has just been mentioned, believing that the ancestors 
of Paul belonged to the families which came to Tarsus in 171 BeC.40 
After their arrival in Tarsus, the ancestors of Peul, or at 
least his father, together with a group of Jews living in the city, 
held the municipal citizenship. We He Ramsay supports this view, 
when he says, “=-- inasmuch as Paul was a Tarsien citizen, and his 
father before him was a oitizen, there mst have been a body of Jewish 
citizens constituting the Tribe in which they were enrolled.s There 
can never have been a single and solitary Jewish citizen of a Greck 
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oitys if there was one Jewish citizen, there mst have been a group of 
Jews forming a Tribe, holding together in virtue of their common 
Jewish religion; and it may be regarded as practically certain that 
the, synagogue was their Tribal centre, where thoy net not only for 
religious purposes, but also for judging all cases affecting their 
tribal union and rightse --= This train of reasoning seems indisputeble; 
and it has been fully accepted by Professor Ee Sochuerere"41 tho 
‘kinsnen', fellow-tribesmon, mentioned in Romans 16; 7-21, may present 
further evidence for this views42 Being enrolled in such a tribe would 
. indicate that Paults father had at least some part in the public affairs 
of the tomme Poul himself was, of course, born a citizen of Tarsus; 
a there cen be no doubt that this heritage of municipal citizenship 
contributed much to his preparation of becoming a messenger of the 
Gospele 
To on individual in the Roman Empire, Roman citizenship would 
be of even greater import than the citizenship of a city, especially, 
if like Paul, that individual's functions should take him to the 
various provinces of the Empire. The Tarsian-Homan citizenship 
probably began in 64 B. Ce with Pompey's settlemont of tho Baste“ 
For the ancestors and parents of Paul, Romen citizenship was another 
advantage which accrued from their membership in the Jewish Tribe of 
Tarsus, for it was impossible for an individual Jew to become a Roman 
41. Ibide, Pe 176 - 
42 Tbide, pe 171. Remsay says, "—-— such proof is furnished 
by Romans 163 7-21, where six persons are called "kinsmen" by Ste 
Pauls --= The word "kinsmen" here means fellow-citizen and fellow 
tribesman, for all six were doubtless Jews and therefore members of 
the same Tribe in Tarsus." A 
aSe Ibids, pe 205  
17 
citizen in a Greek city like Tarsus, unless he was enrolled in the 
City Tribee It is doubtful whether the Roman citizenship of Paul's 
ancestors can be traced any farther back than Paul's om parentse 
Paul himself was born a Roman ocitisen, indicating definitely that both 
he and his parents possessed that privilege... How this citizenship 
was acquired by Paults father is not known, but it probably cams to 
him, or to his ancestors, as a reward of services rendered to eS 
influential Romen.“# 
Roman citizenship in no way indicated sooiel position, for the 
privilege ranged through the whole social scale, all the way from the 
Emperor himself down to the emancipated slave. Consequently, the Roman 
citizenship of Paul end his family does not indicate their status in 
society. Roman citizenship does not guarantee it, nor is there any 
need to make Paul and his family members of the wealthy literary upper 
classese Nor is it necessary to place them at the bottom of the 
45+ meir municipal citizenship and their membership in social scales 
the Jewish Tribe of the city indicate a very respectable social 
standing. With regard to the occupation of Paul's father, the most 
logical assumption would seem to indicate that he was in the "hei recloth" 
business, for which Tarsus was well know, end that he was actively 
occupied in the traffic of the Hediterraneen ooaste~° 
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Even though citizenship in the Empire did not affeot social 
position, nevertheless, Paul and his family, as pessessors of the 
Imperial franchise, were proud of their heritages On numerous cocasions 
during his later missionary travels, Paul demonstrated his pride in 
his Roman oitizenshipe Even though the full implications of this 
heritage did not impress themselves on Paul until his later years, 
certain general effects of its importance mast have been apparent 
to him even during the years of his preperatione Both he and his 
family must have been aware of the excellent possibilities for 
communication which had been instituted particularly by the Empires 
The temporary cessation of wars and conquest, and the unity in the 
Empire would hardly go unnoticed. Tolerance in religion, as it 
existed under the rule of Augustus, mst have impressed then particulerlye 
Paul's later interest in military affairs, slavery, legal practices 
end lew courts, building, commerce, and sea voyaging, may have been 
nascent in his formative years in Tarsus as he thought about himself 
as a citizen of the Empires*" But above all, with the citizenship 
which he inherited from his parents, Paul derived a great part of that 
broad world-view which becane so important for his later activitye 
“He was unquestionably the greatest statesman of the primitive Christian 
churoh -= broad in his grasp of the world situation and. master of detalis 
as well as of men, able to exeoute as well as to plan."48 
In the illustrious city of Tarsus, in the home of parents, 
deacened from the people of Israel, from tho tribe of Benjamin, was 
born Paul, the Apostle of the Gentiless*” 0n the eight dey, according 
  
47. Deissmann, ope cite, De 71 
486 Kent, Ope Olte, De 71 
49. Philippians 3:5 
   
“19: 
to the ordinance of the Old Testament (Cf. Gene 17; 12), ho was 
‘ eiroumoised, and, according to the tradition of his people, he un- 
doubtedly also received his name upon that ocoasione Whether he was 
named “Saul" efter the name of his father or after the name of the 
first king of Iserel, who was also a descendant of the tribe of 
Benjamin, camot be dotermined. Though he aa named "Saul" at birth, 
he undoubtedly also received his Roman name, "Paul", carly in his 
youth, since he grew up in a metropolis of the Empires 
Concerning the date of Paul's birth, there are almost as many 
opinions as there are comentatorse It is generally agreed that Paul 
was born during the first ten years of the Christian erae At the 
stoning of Stephen, he describes himself as "a youn; mn", and in his 
letter to Philemon, as "the aged." Since, however, both of these 
terms are extremely vague, they do not acourately indicate the date 
of the Apostle's birthe Yet, since Paul was entrusted with e@ most 
important mission shortly after the death of Stephen, and, in all 
probability, wos a member of the Senhedrin (Cf. Part V), we may 
quite safely conclude that he was at least thirty years of age at 
that time.” pearing this in mind, it would seem that all the in- 
formation concerning the chronology of Paul's life would be satisfactorily 
eocounted for, if we assume that he was born in the yeer 1 a.p.oL 
There can be no doubt that the greatest influence on the 
character of Paul during his early years at qarsus must be sought in 
his own pious homee Though the family of Paul, through their mmicipal 
and imperial franchiso, mst have had considerable contact with the 
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culture of Tarsus, nothing would be more remote than to imagine that 
they were "Hellenizers". A certain amount of Hellenistic influence, 
such as o change of names, lenguago, ani perhaps some customs, could 
hardly be avoided, but that the family and ancestors of Paul remained 
very loyal to their Jewish heritage is obvious from a few briof 
descriptions given by Paul himself. Concerning his devotion to his 
God and his people, Poul says of himself and his ancestors, "I thank 
God whom I serve with a clear consciences es did my fathers"; and, 
"I am a Pharisee, a son of Pherisces*oo> Paul's home surroundings 
were faithful to traditional Judaism, and the history and culture, ths 
joys end woes of his people.were close to his hearte That the Aramaic 
language was spoken in the home is very likely, but to interpret the 
phrase, “a Hebrew of the Hebrews", as indicating the use of the 
Aramaic language to the exclusion of the common Greek, would be 
overstressing the phrasee Paul's later facility in the use of 
Aramaic and Greek points to an early familierity with both lenguages. 
The ‘injuction of Moses in the sixth and eleventh chapters of 
Deuteronomy, concerning the diligent education of children, was also 
observed in the home of Paule Considering the fact that he grew up 
in a Pharisaio home, there oan be no doubt thet Paul, in his tenderest 
youth, became femiliar with the unique history of his people, and with 
the Law end the glorious promises which God had made to the chosen 
people. "At the age of five he would begin to study the Bible with 
Hig: paenta Gh hemes) and even earlier then this’ he (weulitdouttless 
  

















































have learnt the Shema and the Halle! (Psalms 113 = 118) in whole or 
in part "55 
Upon reaching the age of six, the Jewish boy customarily entered 
@ synagogue=school, and, since a prominent Jewish commmity existed 
in Tarsus, it is more than probable that the young Paul availed himself 
of that privilegee Instruction in the Law was the main function of 
the synagogue.™* ‘the written Lew formed the starting point, and et a 
more advanced age, probably at the age of ten, Paul also studied the 
earlier and simpler developements of the oral ew.55 According to a 
later custom among the Jews, the thirteenth year in a boy's education 
was considered a transition point between the elementary and higher 
education, and, to indicate the change, the youth became a "Son of 
the Commandment" at that timee In all probability, this oustom also 
existed at the time of Paul. The ultimate aim in Jewish education 
consisted in a thorough familiarity with the Law and the Prophets, 
and in most oases the synagogues seem to have supplied the means 
necessary to obtain that goale “That the synagogue gave opportunity 
to acguire such familiarity is sufficient testimony to the quality 
of its instruotione For the Hellenistio synagogues, the kmowledge of 
Scripture which Paul assumes that his hearers possess gives similar 
witnesse" 56 
The strongest influences of Paul's youth in Tarsus were undoubtedly 
centered in his pious home and the synagogue. Here he acquired a decp 
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understanding of the true religions and a thorough familiarity with 
the character and custons of -his.own.peoplee Yet, it would be a 
mistake to minimize the powerful cosmopolitan influence of the broad 
Tarsian cultures “The silent and imperceptible influences of life 
are often the most perranent, and no amount of exclusiveness could 
entirely blind the more intelligent sons of the Diszersion to the * 
merits of a richer civilization."°” Humanly speaking, both the 
Jewish culture and thot.of a Graeco-Roman metropolis were indispensible 
for the preparation of the Apostle to. the Gentiles, and, already in 




























III. Rabbinical Training in Jerusalem 
The Jewish religion and culture, which had been a conscious and 
predominating influence in Paul's youth, had just begun to exert its 
power on the heart and mind of the Apostles In the years imediately 
succeeding his youth at Tarsus, Paul was exposed to a Judaism which 
thoroughly permeated his entire beings Undoubtedly his pious parents 
favored such a thorough indoctrination, and, since the purest Judaism 
issued from Jerusalem and its famous schools, Paul was sent there to 
begin his higher educatione In Jerusalem, the center of Judaisn, 
the rallying point of all the Jews in the whole then knom world, 
Paul was imbued with the spirit of his peoplee Here he received a 
firm foundation in and a thorough familiarity with, the Old Testament 
Scripturese Since it was customary for Jewish boys to begin their 
higher education efter they had become "sons of the Commandment", 
we may assume that Paul made his first trip to Jerusalem in 
approximately the fifteenth year of his life. 
An intense but perverted zeal for the true religion pervaded 
Jerusalem when Paul arrived.e ‘This enthusiasm, which also engulfed 
the future apostle to the Gentiles, had its rcots in the chaotic 
history of the land. Palestine, a ERS on the highways of the 






during the two hundred years preceding the birth of Christ, the little 
country had given up the last of its politionl and national independence. 
The last two centuries before Christ also marked an almost continuous 
i struggle against the enoroaching Hellenism. During the reign of 
Antiochus Epiphanes (175-164 BeCe), who attempted to enforce the 
Greek civilization in Palestine, the Jews all but lost their religious 
independencee They rallied once more under Judas Heccabacus to re= 
establish their religious liberty, but from the briliiant career of 
Antiochus it became obvious that a partial political independence 
lay either in disturbed Syrian politics or in Roman interference.°* 
The heroic Maccabean struggle, however, was short lived, and the 
ensuing aa brought further political intrigue and civil war, 
which was finally to culminate in Roman conquests 
For a time the consolidation of the Jews under Simon (145 = 135 | 
BeCe) ond under John Hyrcanus (135 = 105 BeC-) seemed to renew the 
hopes. of political independence, but the rift between the two leading 
political parties was only getting wider. The Pharisees favored a ( 
narrow religio=political policy, but the Sadducees, representing the 
last relic of sympathy with Hellenistic culture, wished to see the 
Jews a nation among nationse Because of their intense nationalistic ¢ 
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zeal and their religious superiority, the Pharisaic party gradually 
gained the ascendancye Under the reign of Alexandra (78 = 69 BG.) 
the beginnings of the judioial influence of rabbinical Pharisaism 
are apparent. “As members of a judicial body, the Pharisees sent 
their old enemies into banishment, and made the oral tradition, which 
had grovm up within the cirole of literati, the law of the land."60 
After the death of Alexandra, the struggle between the two parties 
resulted in another civil war, which ushered in the Roman conquest 
of Judeae 
With the Roman conquest all the political ambitions of the Jews } 
came to on ende With the gradual extinction of their political life, 
begun during the time of the liacoabees and accomplished with the 
conquest of Rowe, the Jews turned their attention from politics to 
religion. Their Law and their religion were now the only center of 
unity which remained to then.” Consequently, this new religious 
zeal also gave rise to a new succession of great teachers of scribisn, 
who were almost without exception, members of the Phariséic society." 
The Fharisces concentrated their energies on the search for righteousness 
in esccrdarsiel with the oral lawe ‘They, who were so devoted to the 
oral and the written lew, who gave their energies to the interpretation 
end exposition of the Law; “who consexcrated, moreover, their best ; 
seal end exertions to the spread of the fame of Judaism, and to the 
increase of thé nation's power in the only way which now was practicable 
== could not fail to command the reverence of great numbers of the 
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26 
people."65 During the reign of Herod the Great, (40 - 4 BeC-), when 
the last vestiges of the old unity betweon politicos end‘religion were 
utterly broken, the Pharisees consolidated and exerted their greatest 
influence. At this time also the two best=known Jewish rabbis, 
Shanmai and Hillel, taught, and the two famous schools named after 
them trained the rabbis who carried on the intense religious zeal of 
the Jewse 
In a general aye the above-mentioned conditions of Palestine 
ond Jerusalem prevailed when Paul journeyed to Jerusalem to avail 
himself of a higher education in one of the famous schools of the 
Rabbise To be sure, the externalized religion of the Pharisees and 
their fanatio enthusiasm to preserve the last stronghold of Judaism 
were not new to the young man from Tarsuse fhe Pharisaic home in 
which he was born and reared had already influenced him in this 
direction. However, in the enviroment of Jerusalen, he was subject | 
| 
to the ultimete in logealistic dJudaisme In this metropolis of Judaism, ! 
with its growth in learned Rabbinical schools and its increased number 
of synagogues, in which both Aramaic and Hellenistic opinions found 
ea home, there was no lack of religious atmosphere. However, beyond 
these general opportunities for religious learning, Paul was 
privileged to study under Gemaliel, 1 teacher of the Sohool of Hillel, 
the most influential of the Rabbinical schools in Jerusalems Desorib= 
ing his activity during his course of instruction at Jerusalem, Paul 
says thet he had been "brought up in this city at the feet of Gamaliel, 
  

















































educated according to the strict manner of the lew of our fatherse™&4 
fo appreciate fully the influence which the famous Rabbi and his school 
at Jerusalem exerted on Paul during his years of preparation, it will 
be necessary, in the first place, to describe briefly the illustrious 
Rabbi himself. 
In its broader aspects, Gamaliel was perpetuating the tradition 
of his illustrious grandfather, Hillel. By recognizing that the lavs 
mist take account of actual conditions, Hillel gave a new impulse and 
direotion to the study of the Law, and infused a new spirit into 
Pharicaisme®5 While he was the head offschool, which later bore his 
name, Hillel had also systematised the exegetical method of earlier 
soribes and had reduced it to seven rulese As president of the 
Sanhedrin he demonstrated his interest in practical affairs by procuring 
tho passage of a law regulating the cancellation of debts in the 
sabbatical year, which was proving injurious to business enterprise.56 
The broadminded leadership of Gamaliel, exercised in the true 
spirit of his grandfather, and characterized by his sound judgment in 
relating the learning of the schools to the practical life of the 
people, earned for him the title of "Rebban". He is ono of the. seven 
emong Jewish Rabbis who have been honored with this title, and in 
addition, all the Rabbans except Johanan Ben Zalkkai were descendants 
of Gemaliels®” - Genaliel was a men of eminent learning ani character, 
and was not tramneled by the narrow bigotry of the peote™® Like 
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Hillel, Gamaliel was influentiel in passing many excellent laws which 
were aimed et promoting the welfare of the whole community e®9 In the 
laws which he framed for the intercourse between Judeans and the heathen, 
he advocated en equality in the treatment of the two peoples 2 Even 
though he inspired a watchful enthusiasm for Jewish Lew, he was not 
averse to the Greek literature and culture whioh had been brought 
to Jerusalem. Surely, this thoughtful, highminded, and religious 
teacher mat heave made a profound impression on the young pupil from 
farsus« Paul probably did not realize the true greatness of his 
teacher until after his conversion, but, that. the broadmindedness, 
and sympathy which later characterized the great Apostle had their 
beginnings in the school of Gamaliel is quite probable. 
Though the mild and gracious character of Gemalie). mst have 
had a direct effect upon his school and his pupils, the course de 
instruction which was presented was undoubtedly mach like that found 
in the other Rabbinical schools of Jerusaleme Beoause of the lack of 
information it is difficult to determine the exact nature and extent 
of the education in a Rabbinical school during the time of Paule 
Some general conclusions, hovever, seem to be possible. The whole 
course of instruction undoubtedly was aimed et a thorough familiarity 
with the written and tho oral law and their respective commentariese 
That such an emphasis was placed on the study of the Law is evident 
from a remark made by Josephus, to the effect that the Jews consider 
that person a wise man who is fully acquainted with the laws of his 
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people and is able to interpret then.’1 the system in the main, 
therefore, was one of Scriptural exegesis. In addition to memorizing 
as mach of the text and commentary as possible, the students were 
also trained in the subtle arts of disputation end facile conversations 
Ecolesiasticus lists the following elements found in Rabbinical 
trainings: to give the mind to the laws to be occupied in the 
meditation thereof; to seek out the wisdom of the ancients; to be 
occupied in prophecies; to keep the sayings of renowned mens; to be 
where subtil parables ares; to seek out the secrets of grave sentences; 
to be conversant in dark parables.’* oral instruction appears to have 
been the method most commonly employed. Most likely, during the 
school sessions, the learned doctors proposed various Scripture 
passages or other suitable topics in the original Hebrew. ‘hen, 
efter these had been translated into the vernacular, they made them 
. the subject of comnentary: “various interpretations were given; 
aphorisms were propounded; allegories suggested; and the opinions of 
anoient doctors quoted and discussede"75 Even the young pupils were 
urged to participate and to contribute to the discussions: 
Undoubtedly the Rabbinic training which Paul received at the 
feet of Gemaliel left some life-long impressions on his person and 
charactere ‘The influence of Paul's education at Jerusalem included 
both negative and positive characteristics. On the negative side 
may be included the extreme legalism, the fanatic zeal, and the 
misguided enthusiasm which characterized the Apostle before his 
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‘current in the Jewish schools of his dey.“ Furthermore, rabbinic j 
comes the [interpretation] theory mentioned in Galatians (3:19), 
“30 
conversion. In the schools of the Rabbis he could hardly avoid the 
hair-splitting exegesis and the extreme emphasis on the "letter" of 
the Law. For him too the spirit of the Old Testament Soriptures had 
been lost in the maze of commentary and traditions Later on, the 
negative effects of his Rabbinio training became apparent again in 
his intense hatred of the Christians who were acoused of offending 
against the Law and the Temples 
Nevertheless, the instruction under Gamaliel, which probably 
extended over four or five years, also exercised a positive influence 
on Poul. Among the assets of Rabbinic education gained by Paul, we 
must first of all mention his astounding knowledge of the Old 
Testanent Sori ptdrens In his later ministry Paul repeatedly referred 
to the Old Testament and assured his hearers that the Messiah 
promised by God through Moses end the prophets had comes Paul could 
speak of analogies and relationship between the Old and the Hew 
Covenant because he was firmly grounded in both. A more specific,   
but less important influence of the school of Gamaliel is noticeable 
in Paul's interpretation of Scripture, which occassionally reflects 
the rabbinical or apocalyptic method. The allegory of Sara and Hagar, 
used by Paul to show the relationship between the Old and the Hew 
Covenant, indicates a point of contact with the allegorical exegesis 
influence on Paul con be detected in his dependence “on the peculiarities : 
of the edifying legend, the so-called ‘Haggadat. From this source   
  








and noticed in other places (Acts 73553 Hebe 232), that the Lew was 
not given directly by God Himself but by the angels; from this source 
comes the number 450, also in Galatians (3:17), and that popularly 
femiliar touch (I Core 1024) that the rook thet gave A ter to the 
fathers had followed them in their journeyings in the wildernese."75 
The device of ranging type and antitype in corresponding colums, 
indicates encthor trace of the influence of Rabbinic training.’® In 
the one colum Paul mentions such types as Hager, Ishmael, the Old 
Covenant, and the earthly Jerusalem, and in the other their spiritual 
opposites, Sara, Isaac, the New Covenant, end the heavenly Jerusalem. 
Undoubtedly Paul did not use many of the methods and skills acquired at . 
the school in Jerusalem, but, nevertheless, the training in these 
details had disciplined his mind and had opened many new vistas toward 
the understanding of the Old Testament Scripturese 
Apart from the actual skills acquired in his formal education, 
Poul's stay in Jerusalem served to familierize him thoroughly with 
the Jewish thinking of his day. Later on it was extremely importent for 
him to know what the Jewish scholars and teachers thought, and what 
‘they taught the people. In the light of his Jerusalem experience, he 
could intelligently discuss with his people the fulfillment of the 
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Messianic promises of tho Old Testament, and, by virtue of his insight 
into the thinking of his people, he could understand their doubts and ~ 
misgivingse He could become “to the Jews a Jew*s In addition to the 
understanding of the thinking of his people, the Rabbinic training of 
Jerusalem helped Peul bridge the gap between the faith of the Old and 
the lew Covenente “He had an intimate Imowledge, both practical and 
theoretical, of the ground of the legalistic controversy, on which he 
was to play a decisive parte He brought with him to the Christian 
camp, the resources of a trained Jewish jurist, a skilled Rabbinical 
scholar end disputant. He was the one man qualified to effeot the 
transition in doctrine and institutions from the old faith to the nev, 
to transplant Christianity, witnout destroying any of its roots, from 
the ancient soil of Judaism into the wide and rich field ready for it 
in the Gentile worlde"?? 
  








Iv In Tarsus After Rabbinic Training 
After Paul had completed his course under Gamaliel, he most 
likely returned to his home in Tarsuse ‘he reason for this conclusion 
lies in the fect that there is no evidence indicating that Paul saw 
Jesus during His publio ministrye Such passages as I Cor. 9:1, "Have 
I not seen Jesus our Lord,” and II Core 5316, “even though we once - 
regarded Christ from a hmman point of view," do not refer to the 
possibility that Paul was an eyewitness of the Haster's sojourn on 
earth. Surely, if he had heard Jesus preach, and if he had seen the 
many miracles, we might expeot some reference to these activities in 
his epistlese Furthermore, Paul's question on the road to Damascus, 
"Who art thou, Lora?", seems to imply that the appearance of the Lord 
was unknown to hime The allusion to the Figen Christ, mentioned in 
I Cor. 1538, “Last of all, as to one untimely born, he appeared also 
to me," seems to confirm this views’® In all probability, therefore, 
Paul returned to Tarsus efter his Rabbinic training in Jerusaleme 
Thore are no historical data to indicate the nature of Peul's 
activity in Tarsus after he returned from Jerusalem. According to the 
custom of his people, Jewish teachers earned a trade in addition to 
their profession. Undoubtedly Paul also recognized the need of learning 
a trade which could help to provide for his bodily wants in the coming 
yearse Consequently, Paul may at this time have acquired the skill of 
making tentse Later on, this occupation served him wonderfully, for 
he had to depend on himself for finanoial support, end no one could say 
  



































that he was preaching the Gospel just to make a living. Not only did 
this occupation give him the opportunity to becomes self-supporting, 
but it also enabled him to come into contact with the working classes. 
By working side by side with the common man and the slave, he studied 
their lives and conditions, end thus prepared for himself an approach 
for his later Gospel messages : 
In addition to learning a trades Paul undoubtedly also continued 
his educations Though it is possible that he studied at the university 
of Tarsus at this time, it does not seem very likely. Since from his 
birth until his conversion Jewish influence was such a predominant 
factor in his life, it would be difficult to ascribe to Paul a special 
interest in Greek education. Later, efter he had received his 
comission to preach to the Gentiles, his interests undoubtedly changed* 
considerably.e Until that tims, however, Paul perhaps continued on the 









Ve The Preparation For Conversion 
At the time of the stoning of Stephen Paul was again @ resident 
in Jerusalem. Since it seoms very probable that Paul did not see 
Jesus during His ministry on earth, it may be assumed thet he returned 
to Jerusalem at some time between the Ascension of the Lord and the 
stoning of Stephene Paul was probably about thirty years old when he 
returned again to the center of Judaism, and may have planned to enter 
gradually upon the work of a teacher of the Lawes His persecution of 
the Christians which began soon after his arrival, and varices things 
which he says about himself, seem to indicate the nature of his activity 
during this time. Concerning his life he seys, "—- ‘according to the - 
strictest party of our religion I have lived as e Pharisees" and, 
".. ag to righteousness under the lew blameless." 79 Accordingly, 
Faul, in all probability, became stecped in Pharisaism at this time, 
carrying on the tradition of his ancestors and brosdening the education 
received at the feot of Gamaliole 
That Paul should become a leading member of the Pharisaic party 
and should distinguish himself in their unrighteous zeal proved to be 
@ most tragic experiencee Emphasis on the dead-letter of documents 
end on the minute ritualism of service desoribes the oxternalized 
religion of the Pharisees. Their purpose and aim was to carry out in 
practice the ideal of a legal life set up by the scribes. Their motive 
and enthusiasm revolved around their faith in divine retribution, a 
retribution in the strictest juristic senses"? The covenent between 
them and God was a legal one, by which both the contracting parties 
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were mutually bounde "This hope of a future retribution was therefore 
the mainspring of all zeal for the Lewe Hay, the entire religious 
life of the Jewish people --— just revolved round these to poles: 
Fulfillment of the lew end hope of future glory."*! since for the 
Pharisees lessianio salvation depended on fulfilling legal righteousness, 
they spared themselves ‘no pain and privation. “If but ons parece could 
only for one day keep the whole Law and not offend in one point —— nay, 
if but one person could but keep that one point of the Law which affected 
the due observance of the Sabbath <- then (so the Rabbis taught) the 
troubles of Israel would be ended, end the Messieh at last would como." 
Suoh was the motive for the sincere, but fanatio and unholy zeal ("not 
according to knowledge") of tho Pharisees, and how thoroughly Paul was 
imbued with this spirit he himself explains when he seys, “=== and I 
advenced in Judaism beyond many of my ovm age among my people, so 
extremely zealous was I for the traditions of my fathers."®> 
Surely Paul was sincere in his self-righteous end zealous observance 
of the Law and the traditions of his peoplee He was convinced that his 
path was the right onee Yet, it would be difficult to believe that Paul 
was not at times impressed with the futility of obtaining righteousness 
through the strict observance of the Lawe For centuries men had 
attempted it end had failed, and every mimte ordinance added by the 
soribes only made matters worsee Subconsciously Paul may have experienced 
@ seoret struggle. When doubts entered his mind concerning the ability 
to obtain righteousness through the observance of the Lew, the last 
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stronghold of Judaism, Paults fierce zeal for the Law increased to the 
point of persecutions 
Vhen Paul was on his way to Damascus, Jesus said to him, “It 
hurts you to kick against the goads".% Without attributing any 
Pelagianistic tendencies to the Conversion of Paul, this statement of 
Jesus. could well refer to Paul's subconscious preparation for his 
conversione His doubts about gaining righteousness through the Law, 
his presence at the. stoning of Stephen, and his remembrance of the 
Christians whom he persecuted may have created in his heart secret 
misgivings concerning the way which he was pursuing. This imvard 
strugglo probably made Paul all the more zealous for the Lew and 
increased his bitter hatred toward the Christians. Theodor Zahn 
limits the "kicking against the goads" to Paul's post-Conversion con= 
£1ict.® © However, since thore is no indication that Paul resisted the - 
will of Jesus after he was converted, or fought against the plen which 
Jesus laid before him, it is best to refer Paul‘s “kicking against the 
goads" to his pre-Conversion dayse It is not necessery to assume that 
Paul, before his conversion, lost all confidence in the power of the 
Lew to savee He remained a self-righteous Pharisee, who himself had 
84. Actse 262146 
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als eine ueberirdische Macht erkannt und als Herrn angeredet hat, zu 
ihm sagt: 'Es ist hart fuer dich (oder es wird dir schver fallen und 
Schmerz bereiten) gegen die Stacheln hinten auszuschlagen', so ist 
. vorausgesctzt, dasz Pl schon in diesem Augenblicke gegen die Ansprueche, 
die Jesus an ihn macht und fernerhin an ilm stellen mag, sich imerlich 
straeubt, weil er sich ploetzlioh aus der bis dahin mit Loidensohaft 
von ihm verfolgten Lebensbahn hineusgeworfen fuehlt. Das sind die 
Kaempfe, die waehrend der 3 Tage der Blindheit und des Fastens bis 




























































realized how the Law had awakened in him the sense of sin, but who, 
nevertheless, put all his contidenne in the Law. At this tims he 
may have been subconsciously eware of the wealmess of his belief in 
righteousness through the Law, but, not until after his conversion 
did he understand the spiritual significance of the Law and realize 
fiow utterly unable it is to save.°° 
Paul's secret and subconscious dissatisfaction with the Pharisaic 
religion was perhaps only the begiming of a struggle which was going 
on within him, as he was fighting a losing battle against Christ and 
His Church. Tiith the stoning of Stephen, which probably occurred in 
5O AeDe, Paul's inner struggle gained momentume It is quite possible 
that Paul heard Stephen in the Cilicien synagogue at Jerusalem, and 
thet he belonged to the group which could not withstand the wisdom 
"and the spirit with which Stephen spokee8? When Stephen was executed 
by “lynch law", it-is quite significant thet Luke reports that a 
certain young man, named Saul, consented to his death. Stephen was 
accused of speaking against Hoses end the Lew, end prophesied that the 
temple and its ceremonies would pass awaye This was enough to aoavinne 
any Pherisee that the man was worthy of death. Seul, as a leading 
menber of the Pharisaic party, wes: ‘elso convinced. 
‘Outwardly, judging from his Pherisaic training and influence, 
Seul was convinced that Stephen and the other early Christians were in 
the wronge Imvardly, however, he may have been filled with grave doubts 
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and misgivings. "lie cannot disassociate the martyrdom of Stephen 
from the conversion of Paule ‘The spectacle of so mach constancy, so 
much faith, so much love, could not be loste It is hardly too mich 
to say with Augustine, that ‘the Church owes Paul to the prayer of 
Stephen. '*98 How deep an impression Stephen's death left on the 
memory of Paul is evident from the thoughts which came to him in his 
vision within the precints of the temples®” wot only ths faith end 
courage of Stephen, but undoubtedly also his poverful nessege exerted 
a@ strong influence on Paule Fe We Farrar points this out when he 
says, "How tremendous the cogency of such arguments would be to the 
hearers of Stephen camot be shorm more strikingly than by the use 
made of them by Paul after the conversion which they doubtless helped 
to bring about.e It must have been from Stephen that he heard then 
first, ond they beoeme so convincing to him that he constantly employs 
the same or analogous arguments in his own reasonings with his uncon= 
verted countrymen." 
We may imagine thet Paul's hatred of the Christians inoreased 
to the same degree in which the confidence in his Phariséic beliefs . 
disintegratede Paul himself describes his furious persecution, when 
he says, "I persecuted this Wey to the death, binding end delivering 
to prison both men and women <=-=-;" and, “I not only shut up many of 
the saints in prison, by authority from the chicf priests, but when 
they were put to death I cast my vote against theme And I punished 
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‘thom often in all ‘the synagogues and tried to make then blesphemc."2!. 
hen Paul hunted the Christiens, he saw mich of the Christian spirit. 
He sew the disciples when their faith was on trial end when they were 
put into prisone He was a witness of their Christian love, which also 
reached out to him who persecuted theme The faith and love of the 
persecuted might have been for Saul a call to repentenie; but the more 
he sew of the Christiens the more furious he became. He was "kicking 
against the goadse" 
The extraordinary zeal which Paul demonstrated in his peraecten i 
tion of the Christians merited for hiu the approval of the Senhedrine : 
Whether Paul at this time became a member of that august Council is 
to be doubted. His words in Acts 26310, “--- when they were put to 
death I cast my vote against them," if cacenl literally, could indicate 
that he was a momber of the Sanhedrin. However, various arguments 
seem to speak against this view. First of all, “casting vote" may 
mean nothing more than giving epprovale Horatio: Hackett says, “The 
expression itself effords but slight proof that Paul was a voter in 
the Sanhedrine Y7yes , a stone ari as a ballot, like our "suffrage", 
signified also opinion, assent, and accompanied various verbs, as 
Tt Bevee and kere yeeecy a 88 meaning to think, judge, sanction, with a 
figurative allusion only to the act of votinge Plato uses the term 
often in that sense."92 Furthermore, according to later regulations, 
membership in the Sanhedrin was restricted to married men with families. 
If this rule existed as early as the time of Paul, there is every 
  
Sle Aots 2234; 263 10-11. 
aoe eee Be Hackett, A Commentary on the Original Text of 









reason to believe that Paul was not a member of the eee Council. 
Surely Paul was not married when he wrote the seventh chapter of 
I Corinthians, and since there are no allusions to a wife or family, 
it is extremely farfetohed to imine that Paul was a widower. Finally, 
the fact that Paul was probably only about thirty years old at this 
time might indicate that he wes not eligible for membership in ths 
S@nhedrine 
Neither personal Serene against the Christians, nor the approval 
of his conduct by the Sanhedrin, nor the leadership of the persecution 
in Jerusalem were enough to satisfy Sanl's bitter hatred of the 
disciples af the Lorde "But Seul, still breathing threats and murder 
ageinst the disciples of the Lord, went to the high priest ami asked 
him for letters to the synagogues at Damascus, so that if he found 
any belonging to the Way, men or women, he might bring them hound to 
Jerusalem."®> “gut when his work was done -— when there were in 
Jerusalem no more Hellenists to persecute —= when even the Gelilaecans 
had fled, or been silenced, or been slain -— then such doubts would 
again thicken round him, and he would hear the approach of them like 
the sound of a stealthy footfall on the turf. Was it not this that 
kindled his excessive madness <= this that made him still breathe out 
threats and blood? fas not this a part of the motive which had 
driven him to the wily Sadducee with the demand for a fresh commission? 
Would not this work for the Lew protect him from the perplexing com 
complications of a will that plunged and struggled to resist the 
agonizing goad-thrusts of a ruinous misgiving?"%* 
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VIe ‘the Conversion 
Vore furious than ever before, and probebly more skeptical about 
his own convictions, Paul mde his way to Damascuse He and his 
accomplices probably followed the ridge northwera through Judea end 
Sameria, and then, after orossing the Jorden River just south of the 
Sea of Galilee, they ascended to the plateau which stretched avay 
toward Dauascuse After a long and arduous journey across the scorching 
desert, Saul and his band cams to the place where the perseocutor of 
Jesus was to be transformed into His most illustrious servant. wear 
Danascus, probably a half mile from the city, Paul excerienced thet 
never-to=be-forgotten appearance of his Lord and Master, Jesus Christe?9 
In their essential points, the three accounts of Paul's conversion 
are in complete agreement <6 Whatever differences in wording or rain 
of emphasis appear in the various accounts can be satisfactorily 
explained without denying the euthenticity of any one of theme 
With regard to the differences in the stories, it is important to 
remember ‘that the whole matterwas at bottom a personal one between 
Seul: ond Jesus, end that Peul, in his epistles, repeatedly effirns 
the heart of his story.97 Besides, even if these differences are 
95e Conybeare end Howson, Ope Cite, pe 82. In a foot-note on 
this paso, the authors make the following coment on the place of 
Paults conversion: “iotices of the traditionary place where the vision 
[ was seen are variously given by earlier end later travelers. The old 
4 writer, Quaresmius, mentions four theoretical sites; (1) twelve miles 
south of Demasous, where there is stream on the right of the road, 
with the ruins of a church on a rising ground; (2) six miles south on 
the left of the road, where there are traces of a church and stones 
marked with crosses; (3) two miles south on the same road; (4) half a 
mile.from the citys: and this ho prefers on the strength of earlier 
authorities, and because it harmonizes best with what is said of the 
Apostle being led in by the hand." 
96. Cfe Acts 93 22; 265 









considered only on a@ purely critical-historical basis, the integrity 
of Luke's writings has proved itself to be unimpeachable. 
The historical, resurrected and glorified Jesus of ilazareth 
appeared to Paul on the way to Damascuse To indicate the actual 
bodily appearance of Jesus, Luke uses the word "wyey ", the 
same word used by him to describe the appearance of the risen Jesus 
to Peter, and the same word used by Paul when he told about the appearance 
of Jesus to the Apostles and others after the resurrectione2® Ina 
supernatural manner, surrounded by a light above the brightness of the 
sun, Poul, the persecuter of the Christians, was changed into a most 
zealous disciple of Jesuse ‘The arguments of those who attempt to 
explein this great event in terms of natural causes, such as lightning, 
heat stroke, epilepsy, or psyohological phenomena, are so unscientific 
that they do not deserve to be discussede Furthermore, no rational 
motive on the part of Poul could be adduced to explain the remarkable 
change effected in his heart and minde A love of power could not “have 
prompted Paul to chenge his course, "for Jesus? flock was driven to 
the sleughter and He the Shepherd hed been murdered a little before. 
All he could hose for by the change was a similar treatnonte"9? 
A love of wealth could.not have been Paul's motive, for he joined 
himself to the poore "lias it a love of fame? His prophetic power 
must have teen miraculous, if he could look beyond the shame end scorn 
which then rested on the servants of a crucified Master, to that glory 
with which Christendom now surrounds the memory of Ste Paul ."100 
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Saul was seized and turned around against his omwille He himself 
says that Jesus did it, and no one has yet disproved Saul's ow 
explanation of what occurred to him on the way to Damascus. 
Next to the resurrection of Christ, the Conversion of Paul, 
which occurred in about 32 AeDe, is one of the most decisive events 
of lew Testament historye By his inquiry, "What shall I do, Lord?", 
Saul indicated that he had been overpowered by the appearance of 
Jesus, and that he was ready to submit to His will. That which Paul 
sew end heard on the road to Damasous continued to live in his memory. 
"I+ was the secret of his inmost beings it was the most unalterable 
conviction of his soul; it was the very crisis and most intense 
moment of his lifes"! How he was convinced that Jesus was the 
promised Messiah and that He wes alivee All his subsequent teaching 
gathered around this truth and this conviction. Furthermore, he had 
learned that this truth was intended for all nations and that he had 
been chosen to bear witness of it before all mene fhe glorious vision 
of the international destiny of the Gospel was now unfolding before 
his eyese It is impossible to estimte the tremendous benefits which 
the world and the Church derived from the conversion of Paule As an 
act of God's grace in the Church's behalf, the conversion of Paul is 
exoelled only by the birth, death, and resurreotion of the liaster 
Himself. 
  




VII. Adjustment in Damasous, Arobia, and Jerusalem 
In an ane tente on the road to Demascus, Paul's former convictions 
were completely changede Jesus had completely overpovered hin and had 
made of hima disciples However, it would be a serious mistake to 
imagine that Paul at once grasped tho full implications of the 
marvelous change which had been effected in him, or that he at once 
understood the full meaning of the comission which he had received 
from Jesus. Chastened by God and stricken with blindness, Paul was 
led by tho hand into Damasous- Those three days of blindness which 
he endured in that city were ‘the beginning of that long period of 
adjustment whioh was necessary to equip him completely for the 
tremendous task which:lay before hime In these days, with quietness 
and fasting, Paul began to ponder the new life which had just recently 
becn created in hime luch of his former life had to be discarded, 
and the rempinder had to be directed to a new goal through the power 
of the Holy Spirit. After the three days of prayer and contemplation, ~ 
meditation, Anenias, the messenger of God, came to Seul and laid his 
hands on hime Thereupon Saul was filled with the Holy Spirit and was 
cured of his blindness. Filled with joy, he arose and was baptized, 
and took food to strengthen himself. 
During tho three days of blindness Paul was probably able to 
recover from the first shook of his conversion, but he was not eble 
to make a ocomplote adjustment. Though it would be difficult to describe 
the exact nature of the introspection with which Paul was engaged 
ofter he hed again received his sight, we can well imagine thst he 
needed mich more time to ponder God's mercye He needed time to 
reconstruct his whole world viewe <All the experiences of his former  
«6 
days in Tarsus and Jerusalem would have to be examined in the light 
of his new lifes Undoubtedly Paul realized fully the necessity of 
such an adjustment, and in his om description of his imuediate post- 
conversion activity he says, "But when he who had set me apart before 
I was born, and had called me through his grace, was pleased to reveal 
his Son to me, in order that I might preach him among the Gentiles, 
I did not confer with flesh and blood, nor did I go up to Jerusalem 
to those who were apostles before mo, but I went sway into Arabia; 
and again I returned to Damascus"202 rn nostile Damascus, where 
both friend and foe doubted his motives, Paul could not make an adjust= 
mente He needed a place away from friends end enemies, a place where 
he could be alone with God and could concentrate on the wonderful 
thing that had happened to him. Arabia met the requirementse 
If the above-mentioned considerations concerning Paul's physical 
ond spiritual condition after his conversion are borne in mind, it 
will be diffioult to believe that he preached immediately in the 
synagogues of Damasouss. It will be best to understand the ev Oe WSs 
of Gale 1:16 as immediately succeeding Paul's conversion, and the 
cd OWS of Acts 9:20 as immediately succeeding his return to 
Damsscuneaon After a period of contemplation in the Arabian desert, 
it would seem that Faul would be much better prepared to testify to 
the name of Jesus in the synagogues of Damascuss 
Various parts of the vest territory known as Arabia have been 
suggested as possible places for Paul ts sojourne In all probability 
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he did not go as far south as Sinai, but rather restricted his travels 
to the region called Arabia Petracae Aretas IV, whom Poul mentions 
in IL Core 11:52, was king of this area. In this territory, which 
was probably about a four days' journey from Jericho, Paul could find 
the necessary seclusion which would enable him to think about his new 
way of lifes!°* to indicate the length of his stay in Arabia, Paul 
himself says, “Then after three years (three years after his conversion) 
I went up to Jerusalem === 105 Consequently; Paul spent the years 
between 52 and 55 AsDe in Damascus and Arabiae Since, however, the 
Jews of Damascus proved extremely unfriendly toward Paul and the 
narrative of Acts 9: 19 ff. implies a comparatively short preaching 
activity in Damascus, we may conclude that he spent the greater portion 
of this three-year period in Arabiae 
After Faul had deliberated on the facts of his conversion and 
commission in the desert of Arabia, he wont back to Damascus and 
boldly proclaimed Jesus in the synagogues of that city. the Jews s 
who had once been his friends, sought to kill hime He who had once 
persecuted the Christians was now being persecuted for his testimony 
of Jesus» In an ignominous flight he made his way back to Jerusaleme 
Upon arrival in the city where he was once a leading figure, 
Paul received a very cold welcomee Luke very significantly says, 
Neue ho attempted to join the disciples", indicating that Paul was 
unsuccessful in joining himself to them, for the Christians were 
afraid of him end did not believe that he was a disciple." Barnabas, 
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however, vouched for Paul and introduced ‘ie to the apostles. Paul 
met Peter and James and undoubtedly explained to them in detail the 
thinge which hed happened to hime When Paul realized that he was 
suspected by his fellow Christians, scorned and hated by his former 
associates, his faith mst have beon tested to the utmost. Weverthe- 
less, he preached boldly in the name of the Lord and disputed against 
a7 Very soon he encountered active hostility. Perhaps 
the very people with whom he.once had joined hands to persecute the 
Christians were now turned against him and tried to kill hime ‘the 
Lord Himself intervened when He appeared to Paul in the temple and 
told him, “iieke naste and get quickly out of Jerusalem, because they 
will not accept your testimony about me."208 re any pride still 
remained in the heart of Paul, surely his experiences in Damascus and 
especially those in Jorusalem cut that pride to the quicke ‘The Lord 
was preparing for Himself a mumble servant. In all probability Paul 
was somswhat reluctant about leaving Jerusalem. (Cf. Acts 22: 19-20), 
but the Lord strengthened His previous command with the words, "Depart, 
for I will send you fer away to the Gentiless"°? with his comission 
reaffirmed, Paul acceded to the Lord's will end left.Jerusalem. Some 
of the brethren from Jerusalen brought him down to Caesarea and sent 
him off to Tarsuse 
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VIII. Adjustment in Syria and Cilicia 
Though Paul hed already made a begiming of his active mission 
oareor by preaching in Damsous end Jerusalem, it is best to regard 
the activity of those years as a part of Paul's period of adjustment, 
_ rathor then as a part of his still future mission programe Similarly, 
it seems more advisable to consider his years spent in Cilicia and 
Syria after his conversion as a part of his adjustment and preparation 
for his future worke Paul's orm words in Gale 221, "Then after four= 
teon years (fourteen years after his conversion) I wont up again to 
Jerusalem ---", indicate the approximate length of his stay in Cilicia 
and Syriae ‘the visit to Jerusalem, described in the above reference, 
occurred after Panl's first missionary journey. Therefore, if the 
total of his approximately two-year Antioch ministry, his two-year 
missionary journey, end his three-year sojourn in Arabia is subtracted 
from the fourteen years, we. may conclude that Paul spent labout seven 
or eight years in Syria: and Cilicia after his conversion. 
Little is known about Paul's sotivity during these seven years, 
but some fairly reliable conjeoture seems possiblee Paul's post= 
conversion days in Tarsus and the ‘surrounding territory served as a 
final preparation for the great work which lay beforehime ‘These 
years gave him time to grow in grace and to acquire the missionary 
skills which he later on employed so successfully. How that he was 
assured of his call as a missionary to the Gentiles, he undoubtedly 
put forth every effort to prepare hinself for that works vith the 
outline of his future work in mind, ho must have been eager to under= 
stand the people to whom he was to preach, eager to become thoroughly 
fomiliar with their culture and way of lifee During this timo he  
could not have failed to learn what Gentile religion really wase His 
insight inte the moral working of idolatry, and his ready appreciation 
of Gentile sentiment desorlbed in his epistles, seem to indicate that 
he worked hard to acquaint himself with the thinking of the Gentiles. 
The manner in which he uses the public games as illustrations in his 
Oe letter to the Corinthiens, seems to be evidence for the assumption 
that he interested himself in the wholesome functions of the social 
life of the heathon.!10 
Besides acquainting himself more fully with the general culture 
of the Gentiles, it is quite possible that Paul at this time also took 
Paul knew that his. future an interest in the University of Tarsuse 
work would bring him into contact with all strata of society, and, 
realizing this faot, he may have familiarized himself with the public 
“Hellenism evolved a national ani public education of his time 
education, intelleotual and physical, of remarkable character; and it 
was in later times and in the Graeco-Asiatic cities that this system 
can be observed in greatest perfection." 111 the Tarsians, too, were 
proud of their system of education, and their interest in learning 
“the men of this place are so 
, 
is best described by Strabo, who says, 
zealous in the study of philosophy and the whole circle of education, 
that they surpass both Athens and Alexandria, and every place that 
could be mentioned, were schools of philosophers are founde- And the 
difference esmounts to thise Here, those who are fond of learning are 
all netives, and strangers do not willingly reside heres and they 
themselves do not willingly remain, but finish their education abroad,   I Core 9324=27. Remsay 5 Cities of St. Paul, Ope cite, pe 40. 110. Cf. ille   ee
5r 
and gladly take up their residence elsewhere, and few returne increas, 
in other cities which I have just mentioned, except Alexandria, the 
contrary takes place: for many come to them and live there willingly; 
but you will sce few of the natives either going abroad for the sake 
of philosophy, or caring to study it at home. ‘the Alexendrians have 
both characters; for they receive many strangers, and send out of 
their own people not a few."tl2 The quotation just montioned has 
sometimes been misinterpretede Some have felt that the fame of the 
Tarsian school of philosophy exceeded that of the schools in Athens and 
Alexandria. Strabo's Gesaription does not warrant such an assumption, 
and undoubtedly Remsay gives a correct interpretation when he says, 
"Yet it is sometimes stated by modern writers that the Tarsian school 
of philosophy at the beginning of our era surpassed those of Athens 
and Alexandria; it surpassed them only in respect of the eagerness of 
its students and in filling its oclass-room with its owa people, but 
it did not surpass them in equipmont or in standing and fame as a 
seat of learnings Hor is it even correct to say that Tarsus was one 
of the threo great university cities of the liediterranean worlaet?45 
ievertheless, the University of Tarsus apparently exerted a 
powerful influence not only upon the government but also upon the life 
and thought of all the citizense ‘he people were famous for their 
ability to speak on practically any subject without previous precaratione!14 
Enmminent philosophers and teachers had left an indelible mark on the 
culture of Tarsuse HMeny Stoics of Tarsus were men of celebrity in the 
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Romen Empiree Athcnodorus, the tutor of Augustus, died at the time of 
Paul's birth, "but the influence of Athenodorus did not die. with hime 
He was long worshipped as a hero by his country, and his teaching was 
doubtless influential in the University of Tarsus efter his death." 1° 
Anothor influontiel man who studied at Tarsus was Apollonius, a 
contemporary of Paul and a native of Tyana, a city about seventy-five 
miles north of Tarsuse "Paul must heave known his name end works well, 
for Apollonius was one of the most striking characters of the first 
century, vhether he was ta sage, an impostor, or a fanatic. milé 
Wot only was Paul acquainted with the literary works of his contemporaries, 
but he also referred to the writings of scholars and teachers who 
lived long before his time. “Chrysippus, the great Stoic, was a native 
of Tarsus, end the teacher of Cleanthes, whose noble utterance Paul 
aptly quoted in his famous address at Athens before the court of the 
Areopaguse" 117 
If Paul did go to school in Tarsus after his conversion, it would 
be difficult to determine to what extent he made use of the formal 
educational facilities of the city, or to what extent he was influenced 
by tho schoolse That he becam familiar with the education and the 
general. Hellenistic culture of the upper oleases could hardly be denied. 
fhe Greek refinement and tho tact of a man of the world, apparent in 
the letter to Philemon, seem to speak for this view.!18 Furthermore, 
Paul's spirit of curiosity end investigation, his wide experience and 
capacity for dealing with varied interests and intricate matters of 
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business, and his sooial courtesy, seem to indicate a reasonably close 
contact with the more refined Greek culture of the educated olesae!?? 
However, in the disoussion of the wariet education which influenced 
Paul's life and thought, it is very importent to avoid two extremes. 
On the one hand, there are those who believe that Paul, by reason of 
his Rabbinic training, has “rabbinized™ Christ and hence has obscured 
Jesus instead of revealing hime! “O On the other. hand, mon like Rabbi 
Kochler assert that Poul was @ Hellenist snd no real Jew like Jesus. “+ 
The correct view probably lies between these tuo extremes and is nicely 
expressed by Ramsay, when ho says, “in the mind of Paul a universalised 
Hellenism coalesced with a universslised Hebraiem."22 Paul was aware 
of the fact that the true God, worshipped by the Jews, was also the 
God of the Greekse ‘the Hebrew ami Hellenistic elements of his 
environment fostered this belief and helped him see the religion of 
the Jews, with its promise. of a Savior, ss the one religion which 
would setisfy the neods of the whole world. 
There appears to be very little convincing evidence to show that 
Paul received any extensive formal education at the University of Tarsuse 
The fact that Paul on several ocoasions quotes Greek poets does not 
prove that he had an extensive knowledge of Greek literature, or that 
he was a student of Greek literature at the universitye, Ons can wll 
imagine thet these quotations were in common use among the educated 
Glassese Concerning Paul's use of the Greek lenguage, Farrar says, 
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"His Greok is not the Greek of the Attioists nor his rhetorio the 3 
rhetoric of the schools, nor his logic the logic of the philosophers. 
It 1s doubtful whother the “dncomparable energy end individuality of 
his style and of his reasoning would not have been merely enfeobled 
and conventionalized if he hed gone through any prolonged course of 
the only training which the Sophists of Tarsus could have given 
him.t125 Yet, in another section of his discussion on the life of 
Paul, the same author tempers the statement made above by making the 
following comnent concerning Paul's education at the university: 
“And it is far from improbable that it was in some ‘olass of Rhetoric! 
at Tarsus that the Apostle acquired the germs, at any rate, of that 
argumentative habit of mind, that gift of ready extempore utterance, 
and that fondness for chiasmis, paronemasia, paraleipsis, oxymoron, 
litotes, and othor rhetorical figures, which characterise his stylect= 
Though it is not very probable that a man who wrote and spoke Greek 
as Paul did would be lacking in those elements of Greek oulture which 
were common to all the educated people of Asia linor, it, nevertholess, 
is not necessary to overemphasize Paul'sfamiliarity with Greek learning. 
Besides familiarizing himself with the general culture of the 
people smong whom he was destined to work, Paul undoubtedly spent 
most of his time after his conversion acquiring the practical experience 
necessary for his great careere He preached and founded congregations 
in the regions of Syria and Cilicia. That Paul was thus oooupied 
during his post-oonversion days in Syria end Cilicia is evident from 
his own letter to the Galatians, in which he states that the churches 
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in Judea glorified God because they had heard that he was preaching 
the faith which he once tried to destroy.!75 On his second missionary 
journey Paul went through Syria and Cilicia strengthening the churches, 
and, undoubtedly, these churches were the ones which he had founded 
during his ‘silent years* in that area,/76 The statement in Acts 15:23, 
that the decree of the council of Jerusalem was addressed to the brethren 
of the Gentiles in Antioch and Syria and Cilicia, offers a final proof 
to show that Paul was actively engaged in mission work during his 
imediate post-conversion dayse 
In about 43 A-De, when Barnabas found Paul in Tarsus and brought 
him to Antioch, Paul was fully prepared for the great work which lay 
before hime Paul had been marvelously prepared and singulerly blessed 
by Gode He was born in Tarsus, a Hellenistic metropolis of the Roman 
Empire; he was educated in the most prominent school in Jerusalem; he 
was called by Jesus Himself on the way to Damascus; and, during a ten=- 
year period of adjustment, he had acquired a broader and deeper acquaintance 
with Greek culture, and had been trained in the skills of practical 
mission worke low, through the power of the Holy Spirit, he was ready 
to change the course of humanity with the Gospel of Jesus Christ. 
  
125. Cfe Gale 1222-24. 
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